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I.                COURTESIES/PREFATORY REMARKS 
 Our people say that one gives honour to whom honour is due. On that note, 
and from the general perspective, I would like to say a big thank you to 
members of the Association of Igbanke Professionals, under the 
indomitable, guided leadership of C.O.N. Ugbekile, Esquire, who has 
recognized the essence of the digital, not analogue, new age information 
technological awareness by seeking conscientiously to key into areas of 
social and economic wellbeing of our follow brothers and sisters, through 
an institutionalization of a robust, rare culture of philanthropic gesture, 
aimed at conferring grace and succour on the faces of people who, for no 
fault of theirs but with the active connivance of fate and mischance, have 
been confined to periphery or, simply the fringes of human existence. 
 
 In the same vein I would like to extend my token of appreciation to the 
organizers of the 2013 edition of the EDOBOR AGBONIFO AND JOHN 
OSAFILE MEMORIAL LECTURE scheduled for today. In appreciating the 
Planning Committee for a job well done, one must not overlook the sense of 
patriotism, yes, altruism and sacrifice displayed by the highly mobile and 
energetic Hon. Mike Nmoka, whose key role as the Chairman of the 
Planning Committee, which he played with zeal and fervour, had gone a 
long way in giving teeth and sinews to the facilitation of what we are 
gathered here to celebrate today. 
 
 
 
 
 

II.                  ON CHOCIE OF TOPIC 
I was asked to speak on the topic, “The Historical Evolution of Igbanke 
people and the Path of Greatness”. On a closer look, though, I felt 
constrained to tinker with the phrase, The Path of Greatness” in the title of 
the expected presentation, as originally conceived and conveyed in the 
letter of invitation extended to me. Instead of “The Path of Greatness”, I 
chose to substitute “The Path of Development”. Because ‘development ‘, as 
a term, meaning “the process of gradually becoming bigger, better, 
stronger, or more advanced”. (Dictionary of Contemporary English, 463) 
seems to carry more weight and conviction in its in-depth, all 
encompassing and holistic ramification engendering the concomitant 
perspectives of economic, social, political, industrial, business, etc. 
Considerations. Examining “the Path of Greatness”, on the other hand, with 
special reference to the dominant lexical item, “Greatness”, it would appear 



to suggest that “greatness”, as used here and as a nominal expression 
referring to “very large amount or degree” (Dictionary of Contemporary 
English,767), is rather flat and disappointingly restrictive both in its 
nomenclature and definitive capacity. With the foregoing in mind, it 
became pretty easier for me to restructure the organic parts of the original 
topic but with hardly any remarkable implications for constituent lexical 
and structural items. 
 
 
 

III. MINORITY WITHIN MINORITY: WHAT MANNER OF AN 
‘NKANKA-OFIN’ OR ‘REBERERE’ SYNDROME? 
There is hardly any doubt that, today, in Nigeria, Edo, whether as a 
geographical expression or as an ethno-linguistic marker, is considered as a 
minority group. If that judgement or point of view is accepted as true, 
however from the prism of perception of the dominant ethic nationalities in 
the country- Igbo, Hausa and Yoruba- that, in itself, is funny with all the 
attendant social, political and cultural implications and biases. It is even 
funnier to imagine that within the minority setting of Edo is another 
problem of sub-ethnic minority status, a conferment which, in our case 
Igbanke people, has been imposed by the intricacies of fate and chance. On 
this note, it would appear as if a giant, rugged, nondescript and un-
redeeming cross has been imposed on us to carry, will-nilly. 
 
According to A.C Helpburn, a minority group is “a group of people who, 
because of their physical or cultural characteristics, are singled out from 
the others in the society in which they live for differential and unequal 
treatment and who therefore regard themselves as object of collective 
discrimination”. In another well-researched work, from point of 
consideration of ethnic 'minority', as a discourse in political participation in 
Nigeria’s First Republic, a (sub) minority ethnic group is seen as one “which 
does not have access to political power and to the resources and 
technology necessary for socio-economic development and modernization, 
and which considers itself dominated, discriminated against, neglected or 
oppressed by the major ethnic groups in its region”. 
 
Now, as we have seen from the foregoing, Igbanke is a minority group of 
people within another, larger minority ethnic grouping- the Binis. Hedged 
in by the social and cultural practices of its next-door neighbour, the Ika 
people of Delta State and the political influence of the Binis, our people, I 
mean Igbanke people, appear to be in a state of dilemma on account of their 
troubled identity. I will call to mind, one or two instances of social 



interactions cutting across inter-ethnic discourse, to buttress the point 
being made, what I have come to liken to the “nkanka-ofin” syndrome, a 
fallout from a real or perceived discriminatory stance, or to use another 
term, a ‘reberebe’ syndrome, on account of the dilemma which our people 
are involved in, from time to time, this, too, as an irreverent fallout from 
inter-ethnic interactions from the divergent points of social, cultural, 
political and economic permutations. 
 
It is a truism that the Igbanke people have a linguistic affinity with the Ika 
people of Delta State, yet, in spite of that shared social cultural bond, one 
often hears from our brothers and sisters from the other side of the 
political divides, such irritatingly annoying statements as “onu si ni onu wu 
ndi idu, eenh!”, meaning “you people say you are Bini people, what else!” If 
some of our brothers and sisters, by circumstances of social and cultural 
affinities, could spite and ridicule us to our face by their sarcastic 
comments, some of our political brothers- the Binis- are equally guilty of 
indulging in occasional, unfeigned and misguided statements that tend to 
cast aspersions on the linguistic and other cultural identities of the Igbanke 
person, as we find in an average Bini man’s perception of his Igbanke 
brother. “Ovbi Ika no!” And so on and so forth. 
 
In all these discriminatory tenets, our people – at the level of the local 
government or state administration – have often fallen victim of another 
peculiar and related syndrome –the ‘nkanka-ofin’ syndrome! An nkanka-
ofin, in our dialect, a victim of ofin (yaw) affliction was, in the olden days, 
before the advent of Modern medicine, a pathetic sight to behold. The 
clinical features of  an ofin or yaw epidemic including the following high 
temperature (fever), reddish spots on the body of the victim which swell up 
and eventually burst and become painful sores. After the victim had been 
healed of the distressing affliction, the scars that are left behind on the 
person’s become a permanent feature of his/her physical make-up. A 
typical nkanka-ofin or man/woman of yaw was considered as an outcast 
even by his/her relations, close associations or peer group who become 
legislators of public morality, legislators of circumstance, and could go the 
extra mile in conferring on themselves the role and nuisance value of the 
biblical Pharisee. Thus, the yaw-afflicted man or woman was isolated for no 
fault of his or hers; he or she was discriminated against, marginalized and, 
in some cases, ostracized. The scenario of the man/woman of yaw- does it 
have any correlation with the plight of the Igbanke man or woman caught 
up in the web of identity crisis? Your answer or hazards are as good as 
mine. 
 



IV.                   THE HISTORICAL EVOLUTION OF IGBANKE 
INTRODUCTION: Although the term ‘objective truth’ could be as 
elusive as the search for it, yet for history as a distinct discipline in 
the family of the arts, objectivity and truth are not far apart from 
each other. The historian is not a scientist; yet he is a scientist in the 
sense of his having to collect data and relevant bits of information 
from the field. These he binds into a collective whole to guide him in 
making certain pronouncement. It is in the light of these remarks that 
his part of the presentation can be said to have an aim. It set out to 
examine the fact of intra-group relations among the constituent sub-
units that make up what is collectively known as Igbanke. The 
methodology consists of the use of written evidence by historians 
and other experts in related fields and oral interview. 

 

V.           THE QUESTION OF ORIGIN  
   The origin of dynasties among various groups in Nigeria reveals 
interesting possibilities for inter-group relations, such as that of Hausa 
birane. It is important to point out that the emergence of any dynasties was 
usually linked with the coming of migrants from outside the particular 
birane, such as that of the Bagada Dynasty of Kano. And once these 
migrants arrived at a particular place or town, a compromise was 
automatically reached between the new comers and the earlier settlers and 
those official holders in the area until a new political order was worked out. 
This, in a nutshell, was what happened in the case of Igbanke. 
            The origin of Igbanke could be traced back to the earliest times, long 
before the advent of the Europeans and their civilization, when six villages 
from Edo, Delta and, perhaps, Anambra State decided to come together, to 
live in communal fellowship. The constituent villages are Idumodin, Ake-
Obiogba, Omolua, Oligie, Ottah and Igbontor. According to the oral 
interviews conducted, Igbanke, as one can recall, is a large town comprising 
six villages as stated earlier. These villages founded their present 
settlements which, over the years, have been collectively known and called 
Igbanke. 
      The people of Igbontor-Igbanke, according to the tradition, migrated to 
their present place during the reign of Oba Ozolua, the warrior-king of 
Benin. Before the migration, there was a community called Oburo be 
conquered. To achieve this objective, Oba Ozolua, together with some of his 
fighting force and one of his daughters as well as a handful of slaves, set out 
to subdue Oburo. When the retinue had crossed river Orhionmwon, King 
Ozolua asked his daughter, Uvbi, to stay with one of the slaves so that he 
himself and the other members of his group could continue with the 



journey. The princess readily consented. In the course of four to five 
months, Uvbi had become pregnant. When Oba Ozolua asked his daughter 
who impregnated her, she told him that it was the slave who was left to 
look after her when he (the King) and other members of his entourage had 
set out to assault King Oburo. Ozolua promised not to kill his daughter and 
the slave in spite of his fury with rage. As a punishment, however, he 
decided to leave the expectant daughter with the slave in the present place 
called Igbontor, When it was time for her to put bed, princess Uvbi was 
delivered of a baby boy; the massage got to Ozolua in Benin. The king 
named the child ‘Ogie Igbon’, meaning slave-king. Perhaps, that was how 
the place came to be known as Igbontor. Of course, the term ‘Ogie Igbon’, 
translated as ‘Eze-Igbon’ in the local dialect, is still the official title of the 
Enogie of Igbontor in Igbanke today. 
          Omolua is the next village after Igbontor. The history of the place is 
rather brief and complicated. Oral tradition has it, however, that people 
came from different places in Ishan, Ika and Benin. The three migrant 
groups, on arrival settled in the location which later became known as 
Omolua. On the other hand, the people Idumodin – Igbanke migrated from 
Amahor in what is today Igueben Local Government Area Edo State. The 
period of migration coincided with the reign of Oba Ozolua, which we had 
referred to earlier in this paper. Generally, there was war-weariness arising 
from the expansionist policy of the ancient Benin Kingdom. The occasion of 
war necessitated one thing; everyone began to migrate to different 
directions with a view to settling down or finding a place of refuge. A man 
called Odin, a renewed warrior, came from Amahor to settle in Idumodin. 
He came in company of wives, relations and servants. Apart from being a 
warrior, he was said to be a chief priest in charge of a shrine called 
‘Mkpitime’ which he brought along with him to Idumodin. 
  In fact, wherever he went, Odin always acknowledged the power of the 
‘mkpitime’. In times of war, the juju was invoked for guidance and 
protection from the onslaught of enemies, mainly those from the 
neighbouring communities in the present Ika Local Government Area. 
When Odin settled down, there were four quarters into which Idumodin 
was divided, these were Idumodin-uku, Idumu-ugbo, Idum-orere and 
Idumu-esaba. Equally of interest is the fact that the names of these quarters 
corresponded to the names of Odin’s four sons born to him by Ihaze, his 
wife. These included Odin-Uku, Orere, Esaba and Ugbo, respectively. Ake is 
also one of the quarters in Igbanke. Ake and Obiogba, like Omolua and 
Idumu-Iru, are regarded as one community and for the purpose of this 
discourse, we take them as one since they are bound by the same customs 
and practises as well as being under the rulership of one traditional ruler 
(Enogie). The people of Ake came all the way from Mbiri, a community in 



Ika North East Local Government Area of Delta State. According to oral 
sources, during the reign of an unspecified king of Mbiri, one of his sons 
had a carnal knowledge of his wife. The incident itself was anomalous, one 
which attracted some penalty in Mbiri land. 
 
     In order to steer clear of his father’s wrath, the son had to leave Mbiri 
with the woman he had seduced; they came to settle at Ake. Till today, on 
the death of an incumbent king of Mbiri, the Enogie of Ake usually sends a 
representstive to witness the coronation of a new king in that place. There 
are other ways that the Ake people resemble their kiths and kins at Mbiri. 
This is shown in the mode and manner of dressing as well as in greetings 
and traditional ceremonies of the two communities. Another village in 
Igbanke is Oligie. Anyone who travels by road from Ishan to Agbor must 
certainly pass through Oligie which is situated along the busy express road 
that links Edo North (Ishan) with Delta state. The people of Oligie migrated 
from Benin. They were children of a reigning Oba of Benin. They were 
called ‘Olo-ogie’ meaning children of a king. The princess settled in the 
place which with time came to be known as Oligie. 
     Last but not least, the people of Ottah, according to oral evidence, 
founded their present settlement after they had migrated from Ata, a 
trading community in Anambra State. That was quite a long time ago. The 
people from Ata were mainly traders in oil whenever they were on  their 
way to Benin for their trade, they were harassed, and oftentimes attacked 
by ‘Ndi-Ozigbon’, the people who now live in Aniocha Local Government 
Area of Delta State. This happened about three centuries ago (c.1669). In 
order to contain the excesses of the people from Aniocha land, the traders 
from Ata appealed to Oba Ozolua to come to their rescue. The Oba obliged 
by sending them one warrior from Idumu-Igun, to guide them on their way 
through Oshimili and Aniocha. Large quantities of arms and ammunitions 
were also sent to them with which they fought their enemy and eventually 
emerged victorious. Having defeated the troublesome ‘Ndi-ozigbon’, the 
then Obi of Agbor was approached for support to enable the Ata people to 
enjoy adequate protection from intruders. Eventually, the Ata settled in 
what is now called Ottah. Till this day, ward leaders as well as the oldest 
man in Ottah have links with the Idumu-Igun quarters in Benin City. Also, 
because the Obi of Agbor intervened to restore orderliness during the 
turbulent period to which Ottah was exposed, the peace makers called 
‘Oziegbe’ sent from Agbor enjoys the ‘Ogelle’ title in Ottah. An incumbent 
Odionwere is therefore under the influence of both Idumu-Igun and Idumu-
Oziegbe which were a replica of Benin and Agbor influences, respectively. 

 
 



VI. CULTURE, SOCIO-ECONOMIC AND POLITICAL RELATIONS 
Igbanke is one of the biggest and populous towns in Orhionmwon Local 
Government Area of Edo State. It is bounded on the North by Oghada and 
Oza, both in Uhumwode Local Government Area of the state. On the West 
and South, it is bounded by Alisimie, Oza-Nogogo and Agbor, all in Ika 
South Local Government Area of Delta State, while on the East, the town is 
bounded by Ekpon and Mbiri, both in Igueben and Ika North East Local 
Government Area of Edo State, respectively. Linguistically, majority of the 
people speak Ika dialect, while some others are bilinguals, in the sense that 
they could fluently communicate in both Ika and Bini languages. In political 
administration, however, the people have close affinity with the Binis. As 
we have sufficiently demonstrated in this paper, the people of Igbanke had, 
in the past, migrated from different loctions in Edo and Delta States. Based 
on this assumption, there is no gainsaying the fact that a cross section of 
the people is bilingual as they share in the languages of Edo and Ika. 
      In the realm of political administration, as was hinted already, each of 
the constituent villages is self-governing, having its own traditional ruler 
called ‘Enogie’. The autonomy of each of the six villages derives in part, 
from lack of a central kingship system as obtainable in certain parts of 
Nigeria, notably among the Bini and the Yoruba kingdoms. 
 
   Igbanke falls within the rain forest belt of the vegetation zone of West 
Africa. It has a rich vegetation adorned with tall trees and entangled plants. 
This is the outcome of the heavy rainfall which characterizers equatorial 
climate. The fallen leaves and dead plants of the thick forest certainly 
enrich the soil, thus contributing to its fertility which is a prerequisite for 
immense agricultural products, which a yams, cassava, tuber, vegetables 
and plantain. Against the backdrop of the socio-economic set-up of the 
people, Igbanke, like any other agrarian community in Nigeria, is proud of 
its cultural heritage. In the fact of the penetrating European culture which 
has tended to influence the attitude of the younger generation towards 
their culture, the people of Igbanke, on a general note, are remarkably 
conscious of their tradition. The truth of this assertion is borne in the rich 
folklore of the people. 
 
 

VII.             SUMMARY AND CONCLUSION 

We have seen, in the forgoing, that the people of Igbanke migrated from 
various locations in the time past, to found their present settlement. That 
underscored the need for concession and compromise. The loose kingship 
system of political administration currently in practice in the area, which 



resulted from the peculiar nature of the peoples’ origin, does not seem to 
augur well for them. For instance, all the bickering, mistrust suspicion, 
intrigues and other manifestations of intra-ethnic rivalry which have 
become the fashion in Igbanke today, are traceable to the absence a 
centralized system of political administration. Among the six villages, 
which of them would like to play second fiddle in the scheme of things? 
These are vexed questions. The answer to them is that we cannot at this 
point change our common history or seek to rewrite it. We cannot deny the 
fact of our circumstances. The foregoing, notwithstanding, our people have 
learned to tolerate one another over the years. They have mastered well 
enough their common tricks and foibles and at this stage they can ill-afford 
to sacrifice their cherished peace on the altar of insensitivity or intolerance, 
even greed. Development strides-economic, social, political, improved 
living conditions and standards- can only be realizable and meaningful in 
the lives of the people if only they could learn to appreciate one another, 
accept to carry one another’s burden and, above all, know God and love one 
another, for, as our people often say, “Onu koko me ogbu ofifi” (when the 
mouth- the lips- come together, it blows whistle). It is on this note that, I 
would like to end this address, not without reminding us that, since unity 
lies ahead and since progress is a common resolve, our people can only 
achieve progress yes, greatness and forge ahead through understanding 
common language of race unity, unity and unity!! Thank you. 
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